International Journal of Finance and Management (JEM), Volume 6, Issue 1, November 2025
ISSN: 2976-307X

Observing The Islamic Sharia Five Entireties in
Financial Transactions Leads to Sustainable

Development (Evidence from Quran & Authentic
Sunnah)

Kamal Mustafa Said Ibrahim
IFaculty of Finance and Administrative Science, Al Madinah International University,
Taman Desa Petaling, 57100 Kuala Lumpur, Malaysia

Kamal.ibrahim@zakathouse.org.kw

Besar Bin Ngah
2Faculty of Finance and Administrative Science, Al Madinah International University,
Taman Desa Petaling, 57100 Kuala Lumpur, Malaysia
drbesar.ngah@mediu.edu.my

Abstract

If the Secular earth laws, care about the individual satisfaction only in this world only. Virtually the Islamic law,
which was revealed from the Lord of the worlds, has come to attain the happiness of mankind in this world and the
hereafter, and to accomplish their salvation in this world and in the afterlife. Sharia law has conserved the
individual’s rights within the group; individuals have rights over the group, and the group has rights over individuals
as well, balancing between the rights of all creatures. That is what is called: The Sharia’s General Purpose, which
aims to achieve the interests of all the creation in this world and the hereafter, through the implementation of all the
Sharia’s provisions. Islamic Sharia came upon with fundamentals that every Muslim should observe in oneself and
upon whom under his custody. Those fundamentals carry within them the Sacred Sharia sub-purposes, which are
greatly characterised by perfection, precision and comprehensiveness to achieve The Sharia’s General Purpose,
taking into consideration the human beings needs and instincts, which the Lord has created in them. As the human
beings have been honoured by God Almighty for many of God’s Almighty creations. The following noble verses

give a good clarification of that: . .
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(Should not He Who has created know? And He is the Most Kind and Courteous (to His slaves), the Well -
Acquainted (with everything)) . (Stirat AI-Mulk 14).
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(And indeed, We have honoured the Children of Adam, and We have carried them on land and sea, and
have provided them with At-Taiyibat (lawful good things), and have preferred them above many of those
whom We have created with a marked preference). (siirat l-isra 70) (Mohsin Khan).
Nevertheless, this paper will only focus on clarifying the Islamic Sharia provisions, concerning the entirety of
wealth preservation and maintenance.
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comprehensive provisions in the Sharia of Islam to

1. Introduction

Every economic system in our world is establish on
fundamental characteristics that distinguish it from
other economic systems. This applies to the Islamic
economic system, which has its unique and
independent identity that distinguishes it from other
economic systems. The Islamic economic system is
based on a clear-cut doctrine, from which it derives
its characteristics, constituents, and objectives, and is
based on divine legislation that controls these
characteristics and constituents. (Milestones of
Islamic economics, Dr. Saleh Al-Ali).

The scholars of Islamic jurisprudence have been
racking in explaining and clarifying the

preserve these vital fundamentals. Which they call,
the Five entireties: (religion, the soul, offspring,
mind, wealth), because of their importance in
establishing the values of the religion, and the World
life as well. Whether in terms of their creation
initially, or in terms of their survival, and continuity,
through their development, and protection from the
factors, and causes of corruption, and demise. Islamic
law has laid down the practical provisions necessary
to achieve these both statuses. The following noble
verse gives a clariﬁcation of that:
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So, set you (O Muhammad) your face towards the
religion (of pure Islamic Monotheism) Hanif
(worship none but Allah Alone). Allah’s Fitrah (i.e.
Allah’s Islamic Monotheism) with which He has
created mankind. No change let there be in the
religion of Allah (Islamic Monotheism): that is the
straight religion, but most of men know not. (Siirat
Ar-Riim 30). [Tafsir At-Tabari].

Imam Al-Ghazali may God have mercy on him, said
(in Al-Mustasfaa): “What is meant by the Sharia for
the creation are five: to protect for them their religion,
their soul, their mind, their offspring, and their
wealth. Everything that includes preserving these five
entireties is an interest, while everything that misses
these entireties is corrupt, and it's disallow is an
interest.” (Al-Mustasfaa - Imam Al-Ghazali).

Imam Al-Shatibi, may God have mercy on him, said:
“The ummah (Muslim Community), and indeed the
rest of the nations, agreed that Sharia was established
to preserve these five essentials, which are: religion,
the soul, the offspring, wealth, and the mind.”
[Almuwafkaat: 1/31]. He said “The preservation of
Sharia’s necessary interests and others takes place in
two ways, one of which complements the other,
namely: first, preserving them from the side of their
existence. Which will be achieved, by creating,
establishing, and taking care of them. Second,
preserving them from the side of demise, by
excluding everything that removes, lacks, or makes
them defective or disrupted. Whether it is a real or
expected thing, should be prevented by law. Anything
that violates the necessities, lacks them, obstructs
them, or breaks them, the law prevents it, whether it
is actual, or expected. If it is a reality then the law
should lift it, and remove it. If it is expected then the
law should prevent its occurrence". [Almuwafakaat:
2/552].

The importance of these five entireties is obvious by
the fact that the continuation of life in this whole
world is based on them. As the loss of religion leads
to the loss of a happy life in this world, as well as the
desired reward in the hereafter. If the adult persons
(Almukallaf Alrashed) does not exists, there will be
no implementation for the Sharia provisions, likewise
if the mind is lost; religiosity and submission would
be raised. If there were no offspring, adult persons
(Almukallaf Alrashed) will not have survival and
continuation. Moreover, if there were no wealth, the
creatures would not have the ability to live or survive.

Obviously, there is a significant overlap between
Islamic  principles and socially responsible
investment (SRI), given that Islam preaches social
justice, ecology, kindness, and what is nowadays
called sustainability (Kammer et al. 2015).

Actually, Muslims believe that the fulfillment of
basic human needs is the minimal element of
sustenance, as it is so explicit in the verses of the Holy
Quran. (Hasan, Zubair (1988) Distributional Equity
in Islam, in Munawar Igbal (Ed.) Distributive Justice

and Need Fulfillment in an Islamic Economy, Islamic

Foundation, Leicester, UK, pp: 35-62).

The following noble verses give a good clarification

of that:
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«And in the heaven is your provision and whateLer

you are promisedy [Az-Zariyat: 22].
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«You only worship, besides Allah, idols, and you
produce a falsehood. Indeed, those you worship
besides Allah do not possess for you [the power of]
provision. So seek from Allah provision and worship
Him and be grateful to Him. To Him you will be
returned."y» [Al-Ankabut: 17].
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«And there is no creature on earth but that upon
Allah is its provision, and He knows its place of
dwelling and place of storage. All is in a clear
reglster» [Hud 6/
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«And do not kill your children for fear of povelty
We provide for them and for you. Indeed, their
killing is ever a great siny [Israel: 31].
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«Say, "Come, I will recite what your Lord has
prohibited to you. [He commands] that you not
associate anything with Him, and to parents, good
treatment, and do not kill your children out of
poverty; We will provide for you and them. And do
not approach immoralities - what is apparent of
them and what is concealed. And do not kill the soul
which Allah has forbidden [to be killed] except by
[legal] right. This has He instructed you that you
may use reason.”’» [Al-An'am: 151].

2. The great prominence for wealth in

Islamic Sharia

The aim of generating, as well as preserving the
wealth has had a large part of the Sariah provisions
attention, which guided its morals and directives in
all of its aspects, and conditions; in terms of what
wealth is, and the terms of its pecuniary matters.
Including terms of its forms and types, illustrating the
permissible and the forbidden, and in terms of the
causes and the methods, of acquiring, investing, and
saving it.

Its importunity, in terms of its means of spending, its
distribution and circulation among people, and in
terms of the specific or general rights of others in it.
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This is because money has an effect on the material
and moral strength of human life, satisfying their
needs, preserving their bodies, attaining their goals,
facilitating their interests, and generating their well-
being, and the goodness of their lives. As it is clear in
the following noble verse:
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"And give not to the foolish your property which
Alldh has made a means of support for you, but feed
and clothe them therewith, and speak to them words
of kindness and justice." [Surat An-Nisa': 5].

Allah informed in this ayah that He gave us wealth to
manage our affairs therewith. Commentators said:
i.e., Allah made it a basis in your dealings. And to
manage your affairs. The meaning is; Funds are made
to improve conditions, or at least keep them stable.
(Fathul-Qadir of Ash-Shawkany (1 /489)).

Wealth is an adornment for the mankind in worldly
life with what they enjoy from it, and it is a way to
seek honor and remembrance, and reward in this life.
As well as a route for deserving high status in the
hereafter ( inshallah), as an honorarium, and
forgiveness for what they spent out of it for others in
charity in the sake of Allah Almlghty
sCigSl[ ¢ WA sal) A.HJ Sy dwx)u.xuu, Alaga JB
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""Wealth and children are the adornment of the life
of this world." [Surat Al Kahf: 46].

"And forget not your portion of lawful enjoyment in
this world." [Surat Al Qasas: 77].

"Say (O Muhammad peace be upon him): Who has
forbidden the adoration with clothes given by Allah,
which He has produced for his slaves, and At-
Tayyibat [all kinds of Halal (lawful) things] of food?
Say: They are, in the life of this world, for those who
believe, (and) exclusively for them (believers) on the
Day of Resurrection (the disbelievers will not share
them)." [Surat Al A'raf: 32].
Islam considers wealth cherishing, as being one of the
innate motives that are born with people and grow
with them.
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“And you love wealth with much love”. [Surat Al
fajr: 20].
“And verily, he is violent in the love of wealth”.
[Surat Al-‘Adiyit: 8].
Islamic Sharia looks at the human being with a
natural view that matches his nature and instincts,
recognizes his characteristics that distinguish him
from the other creatures in the circumference of the
earthly life that he lives in, and was assigned to lead
in it. Therefore, Islamic Sharia has placed full

responsibility on the human being, as he will be held
accountable for any failure on his part to follow the
provisions of the Sharia, which aim to achieve justice
and balance between all creatures on this earth in that
leadership
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“Indeed, we offered the Trust to the heavens and the
earth and the mountains, and they declined to bear
it and feared it; but man [undertook to] bear it.
Indeed, he was unjust and ignorant” [Al-Ahzab: 72]
Nevertheless, Islamic Sharia also deems, and
acknowledges that the human being strongest
instincts are the instincts of "procreation and
acquisition", as it is on them the survival of man is
based in his person and species. The instinct to
possess and gain drives a human being to wealth
seeking, collecting, maximizing, saving and
protecting
U-“-‘MJ gl ¢ Jo2) u\\;g.ul\ CA u.ul.aﬂ U-'J )uil.u ] dJS.I
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“Beautified for men is the love of things they covet;
women, children, much of gold and silver (wealth),
branded beautiful horses, cattle and well-tilled land.
This is the pleasure of the present world’s life; but
Allah has the excellent return (Paradise with
Sflowing rivers) with Him”. [Surat Al-‘Imran: 14].
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Narrated Anas bin Malik: Allah's Messenger ()
said, "If Adam's son had a valley full of gold, he
would like to have two valleys, for nothing fills his
mouth except dust. And Allah forgives him who
repents to Him."[ Sahih al-Bukhari, Hadith no.
6075).
As were mentioned earlier, that due to the realism of
all the Islamic sharia systems in its principles,
methodology, foundations, and rulings including the
Islamic financial system; it takes into consideration
the practical reality that is consistent with the habits,
instincts (which are parts of Allah's Almighty
miracles in his creations. The innate instincts are the
motives and tendencies, which are inherent in the
soul, and present from birth, that push them to do
actions and behaviors, which are in their interests.
Like the infants in the mammals being led to suckle
at their mother’s breasts, to suck milk from them, for
satisfying their hunger, without previous teaching or
training. You can imagine how could have been them
taught that), and natures of the creations. As well as
taking into account their motives, needs, and
problems.
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"Allah does not charge a soul except [with that
within] its capacity. It will have [the consequence of]
what [good] it has gained, and it will bear [the
consequence of] what [evil] it has earned. "Our
Lord, do not impose blame upon us if we have
forgotten or erred. Our Lord, and lay not upon us a
burden like that which You laid upon those before
us. Our Lord, and burden us not with that which we
have no ability to bear. And pardon us; and forgive
us; and have mercy upon us. You are our protector,
so give us victory over the disbelieving people." [Al-
Bagqara: 286]
Islamic Sharia, does not lean toward imagination and
delusions, and does not descend into a level that is
inconsistent with the nature of humanity, which Allah
the Glorious and Exalted has honored. (Encyclopedia
of Contemporary Jurisprudence Issues and Islamic
Economics, Prof. Dr. Ali Ahmad Al-Salous, p.: 22
AD, 11th edition, 2008-1428 AH, Al-Tirmidhi
L1brary, Cairo, Egypt)
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«This is the creation of Allah. So, show Me what
those other than Him have created. Rather, the
wrongdoers are in clear error » [Lugman: 11].
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«So direct your face toward the religion, inclining
to truth. [Adhere to] the fitrah of Allah upon which
He has created [all] people. No change should there
be in the creation of Allah. That is the correct
religion, but most of the people do not know (30) »
[Ar—Rum 30].
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«We will show them Our signs in the horizons and
within themselves until it becomes clear to them that
itis the truth. But is it not sufficient concerning your
Lord that He is, over all things, a Witness? » [Ha-
Mim: 53]
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«Do you not see that Allah causes the night to enter
the day and causes the day to enter the night and
has subjected the sun and the moon, each running
[its course] for a specified term, and that Allah, with
whatever you do, is Acquainted 2 » [Lugman: 29].
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«Do you not see that ships sail through the sea by
the favor of Allah that He may show you of His
signs? Indeed, in that are signs for everyone patient
and grateful (31) » [Lugman: 31].

According to Ali and Ahmad (2007). The viewpoint
of the Islamic Banking and Finance, related activities
comprises on a group of ideas and the theories, which
are related to it, in a deep comprehension, which is
can be recognizes in three fundamental points. The
first: Utilize the merits of the Islamic law, which is
called Shariah, to evolve the theme and philosophy of
Islamic Banking (Pepsi & de Jong, 2019). The
second: demonstrate the monetary theory and
macroeconomic concepts, which use to describe the
ideology of Islam against the dealing based on
interest rate (Riba), where it is completely not
acceptable, since it is forbidden in islam, as well as,
it leads towards catastrophic consequences on the
whole economy. The third: elaborate about the
banking philosophy itself, and it provides details
about the key features regarding the ideology of
Islamic Banking (Kappen et al., 2019).

Undoubtedly, the Islamic Sharia has determined in
the Islamic financial system rules and limitations that
prevent the delinquency, transgression, prolongation,
and the acquisition, of the love of wealth instinct, in
humans (whom God Almighty has honored, and has
prevailed over his other creatures, on this earth) under
what is known as the Jurisprudence of Financial
Transactions. Which is one of the jurisprudence
branches pertaining in the financial dealings of
individuals with each other during daily life.
(www.mlzamty.com, islamic-law). Within a system
that achieves the essential balance, (created by Him
Almighty), which is required to attain the continuity
of life on this earth until the Time of the Day of
Resurrection, as well as to the achievement of
ultimate justice, contentment and harmony among
members of society as a whole.
3. Life is not random
When I became aware of this world, I found, that
everything was created, and prepared; in a suitable
way, for me to live in it. I did not create a particle of
dust, nor a drop of water, nor a breath of air, nor did I
create a single law of the precise laws of the universe.
Likewise, my fathers and grandfathers, like me, did
not create anything, nor did they establish any laws
from the laws of the universe. The following verses
glve a good illustration for that:
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«lItis He who created for you all of that which is on
the earth. Then He directed Himself to the heaven,
[His being above all creation], and made them seven
heavens, and He is Knowing of all things » [Al-
Baqara: 29]
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«And the sun runs [on course] toward its stopping
point. That is the determination of the Exalted in
Might, the Knowing (38) And the moon - We have
determined for it phases, until it returns [appearing]
like the old date stalk (39) It is not allowable for the
sun to reach the moon, nor does the night overtake
the day, but each, in an orbit, is swimming (40)» [Ya-
Sin: 38-40].
Therefore, the provisions of Sharia are not random
either. I will elaborate on the aspect related to the
provisions of wealth (sustenance) in Islamic Sharia.

For that reason, the Islamic Sharia has determined in
the Islamic financial system rules and limitations that
prevent the delinquency, transgression, prolongation,
and the acquisition, of the love of wealth instinct, in
humans (whom God Almighty has honored, and has
prevailed over his other creatures, on this earth) under
what is known as the Jurisprudence of Financial
Transactions. Which is one of the jurisprudence
branches pertaining in the financial dealings of
individuals with each other during daily life.
(www.mlzamty.com, islamic-law). Within a system
that achieves the essential balance, (created by Him
Almighty), which is required to attain the continuity
of life on this earth until the Time of the Day of
Resurrection, as well as to the achievement of
ultimate justice, contentment and harmony among
members of society as a whole. As it is illustrated in
the following verses of Quran:
gﬁ uq)\ﬂ dSA L5.\.“a ujjﬂgﬂ }S.\.l\ 33? uih.\j Adlasw 40 J@
Ot (e W D 8 palall Gy U3 T1 A thA-u (s
Y o il £ 5 eb‘ Bl b Rl b S g d)u Leﬁﬁ
3 &3k i u4J>U3 G 06 A (g sladl ) b skl &
UAJ\Jquyuau\w&uM \ \U.n.:LELAZS\L:SlALhJS
)a.\md.‘.\lhh‘gc.ma.uh.ﬁ-ﬂ\ GM‘LHJJ‘A)A‘ ;Lu.ds‘_,s
129 scabiad] (3 ¥ aad] 3, afi
«Say, ""Do you indeed disbelieve in He who created
the earth in two days and attribute to Him equals?
That is the Lord of the worlds (9). And He placed on
the earth firmly set mountains over its surface, and
He blessed it and determined therein its [creatures']
sustenance in four days without distinction - for [the
information] of those who ask (10). Then He
directed Himself to the heaven while it was smoke,
and said to it and to the earth, ""Come [into being],
willingly or by compulsion.” They said, "We have
come willingly.""(11). And He completed them as
seven heavens within two days and inspired in each
heaven its command. And We adorned the nearest
heaven with lamps and as protection. That is the
determination of the Exalted in Might, the Knowing
(12) » [Ha-Mim: 9-12]
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«And the earth - We have spread it and cast therein
firmly set mountains and caused to grow therein

[something] of every well-balanced thing » [Al-Hijr:
19]. .
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“He sends down from the sky, rain, and valleys flow
according to their capacity, and the torrent carries a
rising foam. And from that [ore] which they heat in
the fire, desiring adornments and utensils, is a foam
like it. Thus, Allah presents [the example of] truth
and falsehood. As for the foam, it vanishes, [being]
cast off; but as for that which benefits the people, it
remains on the earth. Thus does Allah present
examples” [Ar-Ra'd: 17]
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“And there is not a thing but that with Us are its

depositories, and We do not send it down except
accordmg to a known measure” [Al-Hijr: 21].
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“And We have sent down rain from the sky in a
measured amount and settled it in the earth. And
indeed, We are Able to take it away” [Al-Muminun:
18].
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“He to whom belongs the dominion of the heavens
and the earth and who has not taken a son and has
not had a partner in dominion and has created each
thing and determined it with [precise]
determination” [Al-Furqan: 2]
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J27: GJM‘]QMJ...\;&@L\ $li L Ly 054 55 osls
«And if Allah had extended [excessively] provision
for His servants, they would have committed
tyranny throughout the earth. But He sends [it]
down in an amount which He wills. Indeed, He is,
of His servants, Acquainted and Seeing» [Ash-
Shura: 27]. .
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“And We determined [it], and excellent [are We] to
determine” [Al-Mursalat: 23].

The overall meaning of the previous verses as in tafsir
At-tabari: That is, the creation of Allah Almighty is
measured by a certain amount, and are weighed by
the balance of wisdom, so that they have all the
meanings of beauty and harmony.

In Sahih International: And the earth - We have
spread it and cast therein firmly set mountains and
caused to grow therein [something] of every well-
balanced thing.

In Tafheem - Al-Maududi: We stretched forth the
Earth, and set mountains firmly upon it, and caused



International Journal of Finance and Management (JEM), Volume 6, Issue 1, November 2025

ISSN: 2976-307X

to grow therein every kind of vegetable in balanced
measure. The growth of every kind of plant in a
limited extent is another Sign of the wisdom and
power of Allah. For the generative power of every
vegetable plant is so great that if free growth had been
allowed to even one kind of plant, it would have
covered the whole surface of the Earth. But it is by
the design of the All-Wise and All-Powerful Creator
that every kind of vegetable is produced in a balanced
measure. There is another aspect of the vegetable life.
Each, and every kind of it is allowed to grow only to
a fixed size, height, and thickness. Which is a proof
of the fact that the Creator himself prescribed the
structure, the shape, the size, the height, the leaves
and branches, and the number of each, and every
plant, and no plant is allowed to go beyond any of
these fixed limits.
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«And there is not a thing but that with Us are its
depositories, and We do not send it down except
according to a known measure» [Al-Hijr: 21].
The treasures of everything are with Allah, and He
who send down each thing in appropriate measure.
This is to bring home the fact that; it is not vegetable
life alone, which has a fixed limit to its growth, etc...
The same is true of everything that exists. Whether it
be air, water, light, heat, cold, mineral, vegetable,
animal or power or energy, in short, each and every
thing exists in the prescribed quantity, number, etc.,
which neither decreases nor increases. It is the
"determined course", in each, and everything, which
has produced appropriate balance and proportion in
the entire system of the universe to such a perfection
that one is led to the inevitable conclusion that the
whole thing has been designed by its All-Wise
Creator. For, had the universe come into existence by
mere accident or had it been created by many gods, it
was impossible to have such a perfect balance and
appropriate proportion with perpetual consistence in
so many different things and powers. (Taftheem - Al-
Maududi).

There is a paradigm: that always makes me
contemplate, and meditate, which is a chicken egg. It
consists of yolk, and egg white. The egg white is the
part from which the chick begins to form. The yolk
represents the nutrition that the chick will need for the
formation of its meat, bones, and feathers, during the
twenty-one days of its growth stages inside the egg.
The amounts of the yolk ingredients are measured to
be appropriate and sufficient to the formation of a
perfect, complete, as well as a healthy chick. The size,
the strength and the matreail of the eggshell are
suitable to be laid by a hen, suitable for oxygen
exchange, which is vital for the life of the reforming
chick, and at the same time are enough to
accommodate the newly created chick. Glory to the
great creator.

4. The economic fundamentals in the

Islamic Sharia
In fact, the term Economics, was not used by Muslim
Scholars in the past. The term Livelihood (Maayish),
which was derived from the following noble verses,
was used instead of it: .
G Sl Gaaa god 340 Uiy (a3 B p40a 5 )z lad g
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“And We have certainly established you upon the
earth and made for you therein ways of livelihood.
Little are you grateful” [Al-A'raf: 10].
AV Guf il AL BT (a Clma b 340 Ulka )i e 08
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“And We have made for you therein means of living
and [for] those for whom you are not providers)”
[Al-Hijr: 20].
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«Do they distribute the mercy of your Lord? It is We
who have apportioned among them their livelihood
in the life of this world and have raised some of them
above others in degrees [of rank] that they may
make use of one another for service. But the mercy
of your Lord is better than whatever they
accumulate » [Az-Zukhruf: 32].
In his book The Mugaddimah, the scholar Ibn
Khaldun (1332 — 1406 AD) has used the term
Livelihood (Ma'ayish) as the essence of sustenance
(the minimal basic needs: food, clothing, and shelter),
emphasizing that all creatures of the Almighty Allah
have an equal right to a livelihood from His
inexhaustible treasures of the earth and the heavens.
As long as the person has exerted the requisite effort
for earning his livelihood, including trust in God,
seeking aid, and supplication for that. (Summary of
Introduction Ibn Khaldun, printed by Ali Abdel Wafi,
Dar Alnahdah, Egept). By the way, the scholar Ibn
Khaldun has made an incredible contribution in the
development of economics, (far ahead of Adam
Smith (1723 — 1790 AD), and David Ricardo (1772—
1823AD). As he focused on different areas, such as
the role of government, taxation, value, money,
public finance, population and even environment.
Many researchers consider him the Father of
Economics, or even (he could be the God Father of
Economics or the inspirational Father of Economics).
(Boulakia (1971)).

The term Livelihood (Ma'ayish), which was derived
from the previous verses, as it was used by Ibn
Kaldun, implicates in its context the connotation of
continuity of maintaining a certain level of living.
Which corresponds to the meaning of the term
"Sustainability" in nowadays wordings.
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5. The Foundations of Jurisprudence of
Islamic Financial Transactions
(Economy)

Islamic jurisprudence, in its foundation of Islamic
financial transactions, relies on two main principles,
which are interrelated and intertwined:

1-The Vicegerency (stewardship, succession,
eistikhlaf) in the earth and its wealth.

2- The Earth Caretaking (building, urbanization,
booming, eimarat al'ard). (Muhammad Abu Bakr Al-
Musleh, “The Five Objectives of Creation and the
Original Essence of Education - A Study in the Light
of the Noble Qur’an,” Journal of the College of
Sharia and Islamic Studies, Volume 38, Issue 2, 2021.
https://doi.org/10.29117/jcsis.2021.0273).

1-The Vicegerency (stewardship, succession,
eistikhlaf) in the earth and its wealth.

The concept of The Vicegerent (steward, successor,
almustakhlaf), as, it is illustrated in the following
verses is “He who undertakes deeds according to the
order of the authorizer of the Vicegerency
(stewardship, succession, eistikhlaf)’. While the
context of the verses in the attitude of gratitude,
which  encompasses that the Vicegerency
(stewardship, succession, eistikhlaf) here is an honor
along with trial and test for the Vicegerents (each
individual of the human race) by the authorizer of the
Vicegerency (testator), but not because of His
absence or His inability, Glory be to Him. (The
concept of succession in Quranic usage - Dr. Ali Al-
Sallabi 2021).

It also requires that this honor is not limited to the
person of Adam peace be upon him alone, but rather
deals with his offspring after him, as it declared in the
verse mentioned below. Which explicate the context
of 1nform1ng the creation of a new species.
ua,m Gl @sm‘_u;a& 33 1Mt g ddlap ) JB
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«And [mention, O Muhammad], when your Lord
said to the angels, "Indeed, I will make upon the
earth a successive authority." They said, "Will You
place upon it one who causes corruption therein and
sheds blood, while we declare Your praise and
sanctify You?'" Allah said, "Indeed, I know that
which you do not know."(30) ». [Al-Baqara: 30].
The  Vicegerency  (stewardship,  succession,
eistikhlaf) includes besides, the meaning of honor for
Adam (peace be upon him), and his descendants the
meaning of assigning them to carry out the
responsibilities, the tasks and requirements of this
Vicegerency (stewardship, succession, -eistikhlaf).
Where they are equipped with the characteristics and
manners (materially & morally), that qualify them to
carry out the mission of the Vicegerency
(stewardship, succession, eistikhlaf), and the
Caretaking (building, booming, eimarat alarid) of the

land, such as the free will, and the ability for learning.
As it illustrated in the followmg verses:
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«Indeed, we offered the Trust to the heavens and the
earth and the mountains, and they declined to bear
it and feared it; but man [undertook to] bear it.
Indeed, he was unjust and ignorant » [Al-Ahzab:
72].
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«And He taught Adam the names - all of them. Then
He showed them to the angels and said, ""Inform Me
of the names of these, if you are truthful.''(31) » [Al-
Baqara 31].
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«And [by] the soul and He who proportioned it (7)
And inspired it [with discernment of] its wickedness
and its righteousness (8) » [Ash-Shams: 7-8].
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«And Adam and his wife ate of it, and their private
parts became apparent to them, and they began to
fasten over themselves from the leaves of Paradise.
And Adam disobeyed his Lord and erred » [Ta-ha:
121].
It follows from this, that the human being have to
adheres to the rulings of the authorizer of the
Vicegerency (testator), to the extent that he fulfills the
meaning of being a true Vicegerent (steward,
successor, almustakhlaf), while thus earns him the
honor of the status of the Vicegerency (stewardship,
succession, eistikhlaf). As it declared in the following
verses:
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«[We said], "O David, indeed We have made you a
successor upon the earth, so judge between the
people in truth and do not follow [your own] desire,
as it will lead you astray from the way of Allah.”
Indeed, those who go astray from the way of Allah
will have a severe punishment for having forgotten
the Day of Account » [Sad: 26].
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«Allah has promised those who have believed
among you, and done righteous deeds, that, He will
surely grant them succession [to authority] upon the
earth. just as, He granted it to those before them,
and that He will surely establish for them [therein]
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their religion which, He has preferred for them, and
that He will surely substitute for them, after their
fear, security, [for] they worship Me, not associating
anything with Me. But whoever disbelieves after
that - then those are the defiantly disobedient » [An-
Nur: 55]
\jﬂ\Jﬂh\w‘Mﬂw‘yxdlﬁ} ujmjmmmdu
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«Said Moses to his people, ""Seek help through
Allah and be patient. Indeed, the earth belongs to
Allah. He causes to inherit it whom He wills of His
servants. And the [best] outcome is for the
righteous.""(128) They said, ""We have been harmed
before you came to us and after you have come to
us." He said, "Perhaps your Lord will destroy your
enemy and grant you succession in the land and see
how you will do." (129) » [Al-A'raf: 128-129].

The principle of the Vicegerency (stewardship,
succession, eistikhlaf) in the wealth of the earth is one
of the most important foundations upon which the
jurisprudence of the Islamic financial system is
based. (The principle of succession: the doctrinal
basis of Islamic economics - Abdul-Jabbar Al-
Sabhani 2019). The following verses give a good
clarification about it:
allas Laa \Jm“g iﬂy‘)\g ml.: \3.:4\; }u.“.u‘g 4.11;.\“ A Ja@
A.\.\a.“]().us‘)a\ NJ ‘JMJ\JPS.\A 13.:.:\; uaﬁlﬁuum.a
7
«Believe in Allah and His Messenger and spend out
of that in which He has made you successors. For
those who have believed among you and spent, there
will be a great reward) » [Al-Hadid: 7].
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Imam Zamakhshari says it means that the money that
you have in your hands is the money of God through
His origination and creation, but He has given it to
you, authorized you to enjoy it, and made you
successors in utilizing it. So that, it is not really your
money, and you are in using it only as, representatives
and agents. (Al-Kashaf, Muhammad bin Mahmoud
Al-Zamakhshari, 4 / 473, Dar Al-Kitaab Al-Arabi,
1986).
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«Do you not see that Allah has made subject to you
whatever is in the heavens and whatever is in the
earth and amply bestowed upon you His favors,
[both] apparent and unapparent? But of the people
is he who disputes about Allah without knowledge
or guidance or an enlightening Book [from Him]
(20) » [Lugman: 20].
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«And a sign for them is the dead earth. We have
brought it to life and brought forth from it grain,
and from it they eat (33) And We placed therein
gardens of palm trees and grapevines and caused to
burst forth therefrom some springs (34) That they
may eat of His fruit. And their hands have not
produced it, so will they not be grateful? (35) » [Ya-
Sin 33-35].
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«Do they not see that We have created for them from
what Our hands have made, grazing livestock, and
[then] they are their owners? (71) And We have
tamed them for them, so some of them they ride, and
some of them they eat (72) And for them therein are
[other| benefits and drinks, so will they not be
grateful 2 ( 73) » [Ya-Sin: 71- 73]
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«Then let mankind look at his food (24). How We
poured down water in torrents (25). Then We broke
open the earth, splitting [it with sprouts] (26). And
caused to grow within it grain (27). And grapes and
herbage (28). And olive and palm trees (29). And
gardens of dense shrubbery (30). And fruit and
grass (31). [As] enjoyment for you and your grazing
llvestock (32) » [Abasa: 23-32]
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«And He subjected for you the sun and the moon,
continuous [in orbit], and subjected for you the
night and the day (33) And He gave you from all you
asked of Him. And if you should count the favor of
Allah, you could not enumerate them. Indeed,
mankind is [generally] most unjust and ungrateful
34) » [Ibrahtm 33- 34]
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«And the grazing livestock He has created for you;
in them is warmth and [numerous| benefits, and
from them you eat (5). And for you in them is [the
enjoyment of] beauty when you bring them in [for
the evening| and when you send them out [to
pasture] (6). And they carry your loads to a land you
could not have reached except with difficulty to
yourselves—, Indeed, your Lord is Kind and Merciful
(7) And [He created] the horses, mules and donkeys
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for you to ride and [as] adornment. And He creates
that which gou do not know _(8) » [An-Nahl: 5-8].
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«It is He who sends down rain from the sky; from it
is drink and from it is foliage in which you pasture
[animals](10) He causes to grow for you thereby the
crops, olives, palm trees, grapevines, and from all
the fruits. Indeed in that is a sign for a people who
give thought (11) And He has subjected for you the
night and day and the sun and moon, and the stars
are subjected by His command. Indeed in that are
signs for a people who reason (12) And [He has
subjected] whatever He multiplied for you on the
earth of varying colors. Indeed in that is a sign for
a people who remember (13) And it is He who
subjected the sea for you to eat from it tender meat
and to extract from it ornaments which you wear.
And you see the ships plowing through it, and [He
subjected it] that you may seek of His bounty; and
perhaps you will be grateful (14) And He has cast
into the earth firmly set mountains, lest it shift with
you, and [made] rivers and roads, that you may be
guided (15) And landmarks. And by the stars they
are [also] guided (16) Then is He who creates like
one who does not create? So will you not be
reminded? (17) And if you should count the favors
of Allah, you could not enumerate them. Indeed,
Allah is Forgiving and Merciful (18) » [An-Nahl:
10-18].
2-The Caretaking (building, booming, eimarat
alarid) of the earth.
The principle of Caretaking (building, booming,
eimarat alarid) of the land is the submission to the
servitude for Allah Almighty. First by the admission
of the oneness of Allah Almighty, and then the
commitment to recognizes the will of God Almighty,
represented by the application and implementation of
His Sharia in His land, including the compliance with
the commands of Allah Almighty in His wealth, that
He made us fiduciaries (mustakhlafeen) in it. And,
seeking the acceptance of God Almighty. In this
sense, the actions of man on earth in all, whether it
individual, collective, material, or moral conducts,
would be docility and obedience towards Allah
Almighty. (The supreme value in Islam - Muhammad
Jalal Al-Qassas 2017). As it is stated in the following
verses:
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«Say, "Indeed, my prayer, my rites of sacrifice, my
living and my dying are for Allah, Lord of the
worlds(162) No partner has He. And this I have
been commanded, and I am the first [among you] of

the Muslims."'(163) » [Al-An'am: 162-163].

Hence, the interdependence and overlap between the
two principles, the principle of the Vicegerency
(stewardship, succession, eistikhlaf), and the
principle of Caretaking (building, booming, eimarat
alarid) the land. The following verses give a good
clarification about that:
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«And to Thamud [We sent] their brother Salih. He
said, "O my people, worship Allah; you have no
deity other than Him. He has produced you from the
earth and settled you in it, so ask forgiveness of Him
and then repent to Him. Indeed, my Lord is near and
responstve "» [Hud: 61].
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«Unquestionably, it is they who are the corrupters,
but they percetve [it] not » [Al-Baqara: 12].
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«Have they not traveled through the earth and
observed how was the end of those before them?
They were greater than them in power, and they
Pplowed the earth and built it up more than they have
built it up, and their messengers came to them with
clear evidences. And Allah would not ever have
wronged them, but they were wronging
themselves(9)» [Ar—Rum 9].
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«And do not obey the order of the transgressors
(151) Who cause corruption in the land and do not
amend."(152) » [Ash-Shu'araa: 151-152].

Therefore, the Vicegerency (stewardship, succession,
eistikhlaf) in the Islamic economy is not a purely
worldly work, but rather it is a devotional act, which
it is in the obedience to Allah Almighty.

While the goal of the Caretaking (building, booming,
eimarat alarid) of the land is to establish a pious
society; based on perfection, justice, benevolence. In
addition to utilize the wealth of the earth in a sensible
manner that achieves for the society the blessing of
the highest standards of good living, the highest
levels of production, the best levels of consumption,
and the fairest levels of distribution, with a sense of
Allah’s piety at every stage of economic activity in it.
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(Faith and the caretaking of the Earth - Mr. Abdelhak
Saroudi 2017).

6. Jurisprudence provisions for financial
transactions deduced from the
principle of Vicegerency (stewardship,
succession, eistikhlaf) and the
principle of Caretaking (building,

booming, eimarat alarid) the land.

Therefore, delving deeper into the comprehension of
the basic principle of succession (agency) and
representation (Istikhlaf) in wealth leads to a clear
perception of the rules, and regulations, which the
jurisprudence of Islamic financial system is
established on. (Financial succession in Islam,
Muhammad Dardari 2016). Such as:

- Possession of wealth is not an absolute
ownership. Which consequently leads to the lack of
the absolute freedom to the dispose of that wealth as
well, due to the presence of rights and duties for the
benefit of other human beings, and even other
creatures in that wealth. Whether those rights are
compulsory, such as maintenance on oneself and
those whom under his custody even the animals,
dowry, and debt repayment, compensation, zakat,
Zakat al-Fitr, sacrificial animals (Hady Alhaj), vows,
expiations, grants and inheritance. Alternatively,
those voluntary rights like all other acts of
righteousness, alms, sacrifice (qurbani), Aqiqah,
endowments, gifts, and charity for the creatures. The
characteristics of the comprehensive Islamic
financial system, can be summarized in following
points:

1- Creation rights in the wealth.

2- Our Duties to preserve the continuity of acquiring
the Wealth.

3- The interrelationship between faith and the
economics (livelihood, maeayish) in Islam.

4- The Good deeds are fetchers for sustenance.

7. Jurisprudence rule: Knowledge before

Speech and Action
Undoubtedly, I believe that it has become an
obligation on every Islamic bank's employee and
client, who deals with the sales, the purchases and the
gains to be familiar with what, is permissible and
forbidden in the Islamic Sharia. Knowing the
provisions for trading has become vital for a person,
in a view, to distinguish between what is permissible
and forbidden in financial dealings. Moreover, the
gladness and contentment with the earning, and
keeping away from suspicions transactions as much
as possible, as well as acquiring the satisfaction of
Allah Almighty, thence winning the trust of people
too. {The jurisprudence of the financial system and
the importance of its study, prof. Dr. Al-Hussein bin
Muhammad Shawat and Dr. Abdulhaqg Hamish}.
Education for Islamic Finance is a rising discipline
linking all the Islamic Finance stakeholders’ together
(Khan et al, 2018). Education mandates for

developing human resource, which not only run the
institutions of that discipline but also lead the
developments to new horizons (Kormanik et al.,
2014).

I will suffice to mention some evidence from the
Quran or the authentic Sunnah:
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Mu'awiya reported God’s messenger as saying,
“When God wishes good for anyone, He instructs
him in the religion. I am only a distributor; God
gives.” (Bukhari and Muslim).
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An-Nu‘man ibn Bashir (may Allah be pleased with
him) reported that he heard the Prophet (may
Allah's peace and blessings be upon him) say:
""Verily, the lawful is clear and the unlawful is clear,
and between them are doubtful matters which many
people do not know of. Whoever avoids doubtful
matters clears his liability regarding his religion
and his honor, and whoever falls into doubtful
matters will fall into the unlawful, just like the
shepherd who grazes his animals in the vicinity of a
pasture declared prohibited (by the king) and is,
thus, likely to let them graze in a prohibited area
(and be punished for that). Verily, every king has a
protected area and the protected area of Allah is His
prohibitions. Verily, in the body there is a piece of
flesh which if upright then the entire body will be
upright, and if corrupt then the entire body will be
corrupt. Verily, it is the heart." (Authentic, Al-
Bukhari and Muslim).
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On the authority of Abu Tha’labah al-Kushanee —
Jurthoom bin Nashir (may Allah be pleased with
him) — that the Messenger of Allah (peace and
blessings of Allah be upon him) said: Verily Allah
ta’ala has laid down religious obligations (fara’id).
So do not neglect them; and He has set limits, so do
not overstep them; and He has forbidden some
things, so do not violate them; and He has remained
silent about some things, out of compassion for you,
not forgetfulness — so hadeeth narrated by ad-
Daraqutnee and others.
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Omar Ibn Al-Khattab, may God be pleased with
him, said: He should not sell in our marketplace
except for those who have knowledge in the sharia
jurisprudence. (Narrated by al-Tirmidhi (487) and
he said: It is good ghareeb. Hasan - Al-Albani -
Sahih Al-Tirmidhi).
And Ali ibn Abi Talib, may God be pleased with him,
said: He who start trading before he has knowledge
in the shariah jurisprudence will struck with usury,
then will struck, then will struck. That means, he
will fell into usury. (Mughni al-Muhtaj (2/22)).
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Al-Ghazali, may God have mercy on him, said:
“Likewise, if this Muslim were a merchant and the
treatment of usury was common in the country, he
must learn to be wary of usury, and this is the right
to knowledge that is an individual duty, and it means
knowledge of the manner of an obligatory work.
(Ihya Ulum al-Din) (1/33).

8. The Cruciality of Islamic Banks' Role
Therefore, as the volume of the demand for the
Islamic financial transactions between individuals,
companies, and even at the level of countries is
expanding locally and internationally, specially after
the subprime crisis 2008, due to many reasons (which
are not the subject of this research). Islamic Finance
has emerged as proven fact all over the world,
affecting various disciplines around the human life
(Rahman & Zada, 2016). The need for Islamic banks
has become crucial, to facilitate, and regulate those
dealings professionally and disciplinary.

Presumably, the Islamic banks are facilitating those
transactions, regulated by Sharia provisions.
Whereas, that they are no longer just merely banks,
that benefit only a small portion of the society, but
rather financial establishments endeavor to achieve
the purposes of Sharia in maintaining, investing,
saving and benefiting from the ummah wealth, taking
into consideration the interest of the economic, the
social, and the environmental, aspects. (The role of
Islamic banks in achieving sustainable development -
Ruwaida Ayoub Al-Mashni & Ma'ab Moaawiya
Nashif's - Khalel University).

9. Conclusion
Substantially, it can be said that the Islamic financial
system has a combination of Inherent characteristics

which are not combined together in any other

financial system.

Islamic finance is an ethical, comprehensive, and

socially responsible financing instrument, as it links

the financial sector to the real economy and
establishes the principle of risk sharing partnership-
style financing, and social responsibility. So that, it
has emerged as an effective vehicle for financing
development projects around the world, which
explains it's increasing significance as an alternative
mechanism in financing infrastructure projects.

Basically, In the Islamic financial system,

transactions must be related to assets, which enhances

the stability of the financial sector and builds it on a

set of Islamic legal contracts that establish the

principle of sharing profits and losses. In addition to
that, instituting the support for the principles of social
justice, solidarity, and equitable distribution, as well
as, prohibiting investment in unethical sectors. On the
other hand, Islamic finance has the potential to bridge
the financial gap required to achieve the sustainable
development goals agenda, and to achieve the
transition to a green economy. This justifies its
description by the participants in the "Third

International ~ Conference on Financing for

Development", which was held in Addis Ababa in

July 2015, as a promising alternative to traditional

sources of financing, and recommending its use in

achieving sustainable development goals. (Green

Finance for the Achievement of the Sustainable

Development Goals: The Potential of Islamic

Finance, Assistant Professor Dr. Dalal Assouli,

College of Islamic Studies, Hamad Bin Khalifa

University).
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